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INTRODUCTION 

The capture and exile of Prince Diponegoro by the Dutch colonial government in 1830 

marked a crucial turning point in the Java War and the end of its major phase of armed resistance 

(Isnaeniah et al., 2024; Steenbrink et al., 2006). Beyond its immediate political and military 

consequences, Diponegoro's exile generated enduring socio-historical implications (Steenbrink et al., 

2006). Following his capture in 1830, Diponegoro was removed from Java and eventually exiled to 

Makassar, where he spent the final period of his life under colonial confinement (P. B. R. Carey, 

2022). This geographical displacement reflected a colonial strategy aimed at disrupting the social 

networks, political influence, and symbolic authority associated with his resistance. 

During his exile in Makassar until his death in 1855, Diponegoro gradually shifted from 

being primarily remembered as a leader of armed resistance to becoming a symbolic figure imbued 

with historical, cultural, and spiritual significance (Lukman & Hartanti, 2022). Despite the 
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 This study examines the transmission of contemporary collective memory 

surrounding the legacy of Prince Diponegoro’s exile (1830–1855) in 

Makassar, focusing on the roles of his descendants, local communities, burial 

sites, and Fort Rotterdam in the materialization of memory. It explores how 

historical memory is not merely inherited but continuously constructed and 

reinterpreted within contemporary social contexts. Using a qualitative 

phenomenological approach, data were collected through in-depth 

interviews, observations, and documentation. The findings show that the 

collective memory of Diponegoro in Makassar is not static but is continuously 

reproduced through interactions between his descendants and local 

communities. The burial sites and Fort Rotterdam serve as important sites of 

materialized memory, bringing together genealogical memory, public 

memory, and the historical experience of Diponegoro’s exile in Makassar. 

Intergenerational transmission also varies across generations: the older 

generation demonstrates a strong emotional attachment, the adult generation 

adopts a more adaptive relationship with this memory, while the younger 

generation tends to engage with it symbolically and through digital 

representations on social media. The relationship between descendants and 

local communities is interdependent and dialogical. While descendants 

contribute to preserving the continuity and authenticity of historical 

narratives, local communities extend their meanings into a broader and more 

inclusive social sphere. These findings demonstrate that preserving the 

collective memory of Diponegoro’s exile in Makassar is an ongoing social 

process that sustains historical continuity while contributing to the formation 

of collective identity and historical consciousness in contemporary society. 
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restrictions imposed upon him, interpretations of Diponegoro continued to develop within his family 

and the surrounding community (Sudardi & Istadiyantha, 2019). Exile was therefore not remembered 

solely as a form of colonial punishment, but also became associated with narratives of struggle, 

steadfastness, and spirituality (P. Carey, 2018). These narratives were subsequently reproduced 

through social interaction, oral tradition, and cultural practices transmitted across generations 

(Wasino et al., 2019). In this sense, the exile period contributed to the formation of a collective 

memory that not only preserved interpretations of the past but also shaped the social identities of 

descendants and communities associated with Diponegoro (Dari et al., 2022). 

Collective memory is sustained not only through narratives but also through material and 

symbolic forms that connect past events with contemporary social life (Srikandi, 2019). In Makassar, 

Diponegoro's tomb and Fort Rotterdam constitute two prominent sites through which memories of 

his exile are spatially and materially represented. His tomb, together with those of his followers and 

descendants, has become a historical site of memory that connects his final years in Makassar with 

the broader history of his resistance in Java (P. Carey, 2018). Tomb sites can function as 

embodiments of collective memory because they provide tangible connections between historical 

events and present-day social realities (Heersmink, 2023). Beyond serving as burial places, they may 

become sites of pilgrimage, remembrance, social learning, and symbolic identification through which 

historical values are continually interpreted and transmitted (Ardiana et al., 2024; Mussatayeva & 

Yermagambetova, 2022; Nosova, 2021). 

Fort Rotterdam represents another important material dimension of Diponegoro's collective 

memory in Makassar (Abbas, 2005). As a colonial fortress associated with Dutch authority, the site 

embodies the historical relationship between colonial power and Indonesian resistance (Chandra, 

2013). In relation to Diponegoro, the fort can therefore be understood not merely as a surviving 

colonial structure but as a historical space associated with political control, exile, and the final period 

of his life (Jumardi & Suswandari, 2018). Its continued presence illustrates how built environments 

can become material anchors through which societies encounter, interpret, and reproduce memories 

of the past. 

This relationship between memory and place corresponds with Nora's (1989) concept of 

lieux de mémoire, which describes particular sites as focal points through which collective memory 

is preserved, reproduced, and reactivated in social life (Nora, 1989). From this perspective, memory 

is sustained not only through oral narratives or written historical accounts but also through physical 

spaces that symbolically connect the past with contemporary social realities (Kończal, 2012; 

Rahmadani, 2025). Diponegoro's tomb and Fort Rotterdam can thus be approached as interconnected 

yet distinct memory spaces. The tomb carries sacred, genealogical, and emotional meanings 

maintained through pilgrimage, prayer, storytelling, and commemorative practices (Rukmi & 

Midhio, 2024), whereas Fort Rotterdam functions more prominently as a public historical space 

associated with colonial domination, exile, and heritage interpretation (Laikhuram, 2023). Their 

relationship demonstrates how collective memory may operate through multiple material forms in 

which genealogical, sacred, historical, and public meanings intersect. 

These material sites, however, do not preserve memory independently of social actors. 

Collective memory is socially constructed through interactions, shared experiences, narratives, and 

cultural practices that continually reinterpret the past in relation to the present (Haas et al., 2025; 

Rahman et al., 2024). In the case of Diponegoro's legacy in Makassar, descendants and the 

surrounding community occupy important positions within this process. Descendants maintain 

genealogical connections and transmit historical narratives through family memory, oral traditions, 

rituals, and other social practices (Christian, 2012), while broader community participation allows 

these memories to extend beyond the genealogical sphere into collective social memory (Ibdalsyah 

et al., 2025; Nukman & Ayundasari, 2021). Rather than acting as passive inheritors of established 

narratives, these actors may continually reinterpret and reconstruct memory according to changing 

social experiences and contemporary needs (Rizal et al., 2022). 

The continuity of such memory therefore depends on processes of intergenerational 

transmission and interaction. Oral traditions, cultural activities, everyday encounters, and 

relationships between descendants and communities enable historical narratives to remain socially 

meaningful across generations (Hirst et al., 2018; Wasino et al., 2021). At the same time, differences 
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in age, experience, and modes of communication may influence how these narratives are understood 

and reproduced (Nadjamuddin, 2024). Collective memory in Makassar can consequently be 

understood as an intersection between genealogical memory, local social experience, and broader 

narratives of national history (Wasino, 2013). 

Contemporary changes in communication further complicate this process. The development 

of digital media has expanded the spaces through which younger generations encounter and interpret 

historical memory (Lattu, 2019). Narratives of Diponegoro are increasingly encountered through 

social media, online historical information, visual documentation, and popular cultural discourse 

alongside conventional oral and communal forms of transmission (Bizawie, 2020). Such 

developments suggest that collective memory is not merely transferred intact from one generation to 

another; it may also be selected, reinterpreted, and reconstructed as it moves between familial, 

communal, material, and digital spaces. Understanding contemporary collective memory therefore 

requires attention both to the physical sites in which memory is anchored and to the social processes 

through which meanings are continually negotiated. 

Recent scholarship increasingly conceptualizes collective memory as a dynamic social 

process constructed through spaces, symbols, cultural practices, and social relationships rather than 

merely as a shared recollection of past events (Danugroho, 2020; Susanti et al., 2020). Research on 

lieux de mémoire has similarly demonstrated the importance of graves, monuments, and historical 

landscapes in preserving and transmitting memory across generations (Igarashi et al., 2022). 

Interdisciplinary approaches drawing on history, sociology, geography, and cultural studies have 

further examined how memory becomes materialized within social and political spaces (Hebel, 2008; 

Rizal & Qaiyimah, 2025), while memorialization practices have been associated with historical 

awareness, reconciliation, and the reproduction of collective values (Orianne & Eustache, 2023). 

Nevertheless, memory sites may also become arenas in which meanings are negotiated among state 

institutions, communities, descendants, and other social groups, particularly amid changing social 

and cultural conditions (Assmann, 2011; Sya’adah & Wahyudi, 2024). 

Despite these developments, two related gaps remain insufficiently explored in the context 

of Prince Diponegoro's exile in Makassar. First, existing studies have provided important accounts 

of Diponegoro's history, exile, heritage sites, and collective memory, yet limited attention has been 

given to how his post-exile memory is transmitted and reconstructed through contemporary 

relationships between descendants and the broader community in Makassar (Subekti & Hendriyanto, 

2021; Wattimena, 2009). Second, relatively little research has examined how this social transmission 

of memory interacts with its materialization in interconnected historical sites, particularly 

Diponegoro's tomb and Fort Rotterdam, while also considering the emerging role of digital 

representations and contemporary practices (Donahue, 2024; Lestari & Parihala, 2020; Rizal, 2026). 

Consequently, the relationship among social actors, intergenerational transmission, material memory 

sites, and contemporary forms of memory reconstruction remains insufficiently integrated within a 

single analytical framework. 

To address these gaps, this study examines the contemporary collective memory of Prince 

Diponegoro's exile in Makassar by focusing on the interaction between social transmission and 

materialized memory. Specifically, it investigates (1) how the collective memory of Prince 

Diponegoro is transmitted, maintained, and reconstructed across generations through relationships 

between descendants and the broader community, including its transformation through contemporary 

and digital practices; and (2) how Diponegoro's tomb and Fort Rotterdam function as materialized 

memory spaces through which memories of exile are preserved, reproduced, and interpreted in 

contemporary social life. By integrating the social actors who transmit memory with the physical 

sites through which memory becomes materially anchored, this study seeks to provide a more 

comprehensive understanding of how the legacy of Diponegoro's exile continues to acquire meaning 

in present-day Makassar. 

The study contributes to collective memory scholarship by connecting genealogical 

memory, community-based transmission, material memory, and contemporary modes of 

representation within the specific historical context of exile. Rather than treating descendants, 

communities, and historical sites as separate components, it examines their interaction as part of an 

ongoing process through which the past is socially reproduced and reinterpreted. Practically, the 
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findings may also inform heritage preservation and history education by demonstrating how 

historical sites and living social practices can jointly support intergenerational historical awareness. 

METHOD 

This study employed a qualitative approach with a phenomenological design to explore the 

lived experiences, meanings, and social realities associated with the transmission and materialization 

of collective memory among Prince Diponegoro's descendants and members of the community in 

Makassar City. A phenomenological design was considered appropriate because the study sought not 

merely to document historical events but to understand how individuals experience, interpret, and 

assign meaning to memories of Diponegoro's exile (1830–1855) in contemporary social life. 

Particular attention was given to participants' subjective experiences, emotional attachments, 

symbolic interpretations, and social consciousness associated with memory spaces such as Fort 

Rotterdam and Prince Diponegoro's tomb. To maintain phenomenological sensitivity, the researcher 

applied the principle of epoché by consciously reflecting on and setting aside personal assumptions 

and prior interpretations as far as possible during data collection and analysis, allowing participants' 

accounts and meanings to remain central to the interpretation. This approach was relevant because 

collective memory is not preserved solely through historical narratives but is also experienced, 

interpreted, and continuously reconstructed through social interactions, cultural practices, and 

intergenerational experiences (Lim, 2025). 

The study focused on how descendants and members of the surrounding community 

preserve, transmit, interpret, and reconstruct the collective memory of Diponegoro's exile in 

Makassar. Data were collected through observation, in-depth interviews, and documentation. 

Observations were conducted at Fort Rotterdam and Prince Diponegoro's tomb complex to examine 

how these historical sites function as material and social spaces of memory. In-depth interviews were 

conducted with informants selected purposively based on their knowledge, experience, genealogical 

connection, involvement in the management of historical sites, or engagement with the collective 

memory of Prince Diponegoro. Snowball sampling was subsequently used to identify additional 

informants through recommendations from initial participants, enabling the study to access 

individuals with relevant knowledge and experiences that might not have been identified during the 

initial selection process. Documentary data were collected from available archives, photographs, 

historical records, social media materials, and relevant literature concerning Diponegoro's exile and 

collective memory in Makassar. The use of multiple sources of evidence supported a more 

comprehensive understanding of participants' experiences and the social contexts in which collective 

memory is maintained and interpreted (Creswell & Creswell, 2018). 

Table 1. Categories and Characteristics of Informants 

Informant 

Code 
Initial Age Informant Category 

I-01 RH 70 Tomb caretaker and fifth-generation descendant of Prince Diponegoro 

I-02 SA 56 Fifth-generation descendant of Prince Diponegoro 

I-03 PS 53 Seventh-generation descendant of Prince Diponegoro 

I-04 AR 13 Younger-generation member of the community surrounding the tomb site 

I-05 KM 50 Older-generation member of the community surrounding the tomb site 

I-06 AS 47 Family member from the community surrounding the tomb site and wife of a 

fifth-generation descendant of Prince Diponegoro 

I-07 AZ 26 Younger-generation resident of Makassar City 

I-08 AK 30 Representative involved in the management of Fort Rotterdam 

I-09 DC 23 Younger-generation resident of Makassar City and visitor to Fort Rotterdam 

 

A total of nine informants participated in the study, representing descendants of Prince 

Diponegoro, members of communities surrounding the tomb site, younger residents of Makassar, a 

family member connected to the descendants, a representative involved in the management of Fort 

Rotterdam, and a visitor to the fort. Informants ranged in age from 13 to 70 years, allowing the study 

to capture experiences and interpretations across different generations. This generational variation 

was particularly relevant for examining how memories of Diponegoro are transmitted and interpreted 
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across age groups, how descendants and communities interact in maintaining these memories, and 

how younger generations encounter historical narratives through contemporary and digital forms of 

representation. The categories and characteristics of the informants are presented in Table 1. 

Data analysis was conducted using the interactive model of Miles et al. (2014), involving 

data condensation, data display, and conclusion drawing and verification as interconnected processes 

conducted throughout the study (Miles et al., 2014). Interview, observation, and documentary data 

were organized and examined to identify recurring meanings, experiences, social practices, and 

patterns related to the transmission and materialization of collective memory. Particular attention 

was given to how participants interpreted Diponegoro's exile, how memory was transmitted through 

relationships between descendants and the broader community, how Fort Rotterdam and the tomb 

functioned as material spaces of memory, and how these meanings differed or developed across 

generations. The interpretations generated from these processes were continuously compared with 

the available data to ensure that the findings remained grounded in participants' accounts and the 

observed social context. 

The credibility and trustworthiness of the findings were strengthened through source and 

method triangulation. Source triangulation involved comparing information obtained from 

descendants, community members, younger participants, site-related informants, and visitors, while 

method triangulation involved comparing evidence obtained through interviews, observations, and 

documentation. This process enabled the researcher to identify convergences and differences across 

data sources and to avoid relying on a single participant or type of evidence when constructing 

interpretations. The continuous process of data analysis, comparison, and verification was used to 

support the credibility of the findings (Miles et al., 2014). 

RESULTS AND DISCUSSION 

Fort Rotterdam as a Materialized Memory of Pangeran Diponegoro’s Exile (1830–1855) 

within Contemporary Collective Memory among Descendants and the Community in 

Makassar City 

The collective memory of Prince Diponegoro's exile in Makassar demonstrates that 

historical memory is not simply inherited or preserved but is socially constructed and continuously 

reproduced through relationships between descendants and the broader community. For 

Diponegoro's descendants, memories of exile are closely associated with genealogical identity, 

family narratives, and inherited values of struggle, steadfastness, and historical continuity. Within 

the broader community, however, these memories extend beyond genealogical boundaries and 

become part of a shared historical consciousness through which Diponegoro is interpreted as both a 

national historical figure and a figure connected to Makassar's local history. The interaction between 

these two groups demonstrates how genealogical memory can gradually enter the public sphere and 

acquire broader social and cultural meanings. 

In everyday social life, this collective memory is sustained through oral narratives, informal 

discussions, intergenerational interactions, and symbolic representations expressed in various 

cultural and historical practices. These processes enable narratives of Diponegoro's exile to remain 

present within contemporary society rather than being confined to written historical records. Memory 

is therefore not transmitted as a fixed account of the past; its meanings are continually interpreted 

and reconstructed according to the social contexts in which remembering takes place. Descendants 

and community members consequently function not merely as recipients of inherited memory but as 

social actors who participate in maintaining, interpreting, and reproducing historical narratives. 

Intergenerational differences, however, reveal changes in the depth and form of this 

memory. Among younger generations, Prince Diponegoro tends to be recognized primarily as a 

symbolic figure in Indonesian national history, while his specific socio-historical connection to 

Makassar is less strongly understood. This indicates a growing distance between inherited historical 

narratives and the contemporary social experiences of younger generations. Although the symbolic 

recognition of Diponegoro remains present, the local meanings associated with his exile may become 

less prominent when they are not reinforced through direct interaction with descendants, historical 
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sites, and locally situated narratives. This generational shift represents an important challenge to the 

continuity of collective memory because the persistence of memory depends not only on recognition 

of a historical figure but also on the continued interpretation of the social and spatial contexts 

associated with that figure. 

 

 

 

Figure 1. Seventeenth–Eighteenth-Century Map of Makassar and Fort Rotterdam 

Source: Nationaal Archief, 2026. 

 

Within this process, Fort Rotterdam provides an important material context for interpreting 

the memory of Prince Diponegoro's exile in Makassar. The fort represents more than a surviving 

example of colonial architecture; it constitutes a historical space through which the relationship 

between Dutch colonial authority and exiled resistance figures can be encountered and interpreted. 

In relation to Diponegoro, the site connects the material legacy of colonial power with narratives of 

resistance and exile, allowing different layers of Makassar's local and national history to intersect 

within a single historical landscape. 

Viewed as a lieu de mémoire, Fort Rotterdam is therefore not merely a passive remnant of 

the colonial past but a space in which historical meanings can be continually produced and 

reconstructed through social interaction. Visitors encounter the site through different forms of 

historical knowledge, personal experience, and cultural understanding, creating opportunities for the 

history of Diponegoro's exile to be interpreted within broader narratives of colonialism, resistance, 

and social transformation. The significance of the fort consequently lies not only in its physical 
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preservation but also in its capacity to connect material traces of the past with contemporary 

processes of remembering. 

 

 

Figure 2. Memory Room Associated with Prince Diponegoro's Detention and Exile at Fort 

Rotterdam 

Source: Research documentation, 2026. 

 

The contemporary function of Fort Rotterdam further illustrates how a historical site can 

develop from a preserved heritage object into a public arena for historical interpretation. Visitors are 

not merely passive observers of the physical structure; they engage with the meanings attached to 

the site through their knowledge, experiences, and interpretations. In this sense, Fort Rotterdam 

serves as a bridge between past and present, connecting the historical narrative of Diponegoro's exile 

with contemporary historical consciousness in Makassar. This function was reflected in the account 

of a representative involved in the management of Fort Rotterdam: 

“Fort Rotterdam is not only a colonial heritage site, but also a historical space that reminds 

people about Prince Diponegoro’s exile and struggle in Makassar. Visitors come here not only 

to see the fort, but also to understand the historical values attached to Diponegoro’s presence” 

(I-08, AK – Interview, 2026). 

This account demonstrates how the institutional and public interpretation of Fort Rotterdam 

extends beyond its architectural significance. The site provides a material setting in which narratives 
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of colonialism, resistance, and exile can be connected to contemporary public memory. At the same 

time, the meanings attached to the site are not produced by institutional actors alone. Descendants, 

local communities, visitors, and site managers participate in different ways in interpreting and 

sustaining its historical significance. Fort Rotterdam can therefore be understood as a point of 

intersection between genealogical memory and public memory, where family-based narratives of 

Diponegoro's exile encounter broader interpretations of national and local history. 

This finding is consistent with Halbwachs' understanding that memory is constructed and 

sustained within social frameworks rather than existing solely as an individual recollection 

(Halbwachs & Coser, 1992). In the context of this study, the memory of Prince Diponegoro's exile 

is maintained not only through genealogical transmission among descendants but also through 

interactions involving communities, visitors, institutional actors, and historical spaces. Fort 

Rotterdam provides a material framework within which these different forms of remembering can 

intersect and acquire contemporary meaning. The persistence of Diponegoro's collective memory in 

Makassar can therefore be understood as a dynamic relationship among social actors, inherited 

narratives, material sites, and changing forms of historical interpretation, rather than as the passive 

preservation of a fixed account of the past. 

Prince Diponegoro’s Tomb Site as a Materialization of Memory and a Place of Remembrance 

for Descendants and the Community in Makassar City 

Prince Diponegoro's exile in Makassar from 1830 until his death in 1855 established a lasting 

historical connection between the city and the final period of his life. His burial in Makassar extended 

the significance of the city beyond its role as a place of exile, making it a site where the historical 

trajectory of his resistance, exile, and death converges. The tomb therefore provides a tangible 

connection between the historical experience of exile and the collective memory that has 

subsequently developed among his descendants and the broader community. 

Over time, the tomb has become a memory space through which Diponegoro's life, exile, 

and death are connected within a continuing historical narrative. Its significance extends beyond its 

function as a burial place because its physical presence provides a material anchor through which 

memories of Diponegoro can be encountered, transmitted, and interpreted. In this sense, the tomb 

contributes to Makassar's position within the broader historical geography of Diponegoro's life by 

preserving a material connection to his final years and providing a space in which memories of his 

struggle and exile continue to acquire social meaning. 

 

 

Figure 3. Location of Prince Diponegoro's Tomb in Makassar City 

Source: Research data, 2026. 
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Prince Diponegoro's tomb can therefore be understood as a materialization of collective 

memory through which historical memory is anchored in a tangible and accessible space. Rather than 

functioning solely as a burial site, the tomb operates as a social and historical artifact that connects 

the exile period (1830–1855) with contemporary processes of remembrance. Its physical presence 

enables descendants, community members, and visitors to encounter a material trace associated with 

Diponegoro and to interpret its significance through their own historical knowledge, social 

relationships, and experiences. The importance of this connection was reflected in the account of the 

tomb custodian, who stated: 

“Many people come here not only to visit the grave, but because they feel connected to the 

history of Prince Diponegoro. The tomb reminds people that his struggle and exile are still 

remembered by society until today” (I-01, RH – Interview, 2026) 

This account illustrates that visiting the tomb involves more than physical presence at a 

historical site. The tomb provides a setting in which historical narratives can be connected to 

contemporary experiences of remembrance. Its significance is therefore produced not only by its 

material existence but also through the meanings attributed to it by the people who visit, maintain, 

and interact with the site. 

From the perspective of descendants, the tomb carries a particularly strong genealogical and 

affective significance. It represents continuity between present generations and their ancestral past, 

while simultaneously providing a material focus for maintaining family memory. Feelings of respect, 

attachment, and responsibility toward Diponegoro's historical legacy contribute to the construction 

of the tomb as an intimate and sacred memory space connecting past, present, and future generations. 

In this context, remembrance is closely intertwined with genealogy and family identity. 

 

 

 

Figure 4. Prince Diponegoro's Tomb as a Site of Materialized Memory for Descendants and the 

Community 

Source: Research documentation, 2026. 
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For the broader community, the tomb acquires a different but complementary meaning. 

Rather than being grounded primarily in genealogical attachment, community engagement with the 

site reflects recognition of Diponegoro as a historical figure associated with resistance and national 

history. The tomb consequently carries educational, symbolic, and commemorative significance, 

providing a physical setting through which members of the public can encounter and reflect on 

historical narratives. Emotional engagement in this context is expressed through respect, admiration, 

historical awareness, and recognition of the values associated with Diponegoro's struggle. 

The findings therefore reveal two interconnected layers of memory within the same 

historical space. For descendants, the tomb primarily functions as a genealogical and affective 

memory space, whereas for the broader community it functions as a public and historical memory 

space. These meanings are not mutually exclusive. Instead, they intersect at the tomb site, allowing 

personal and familial remembrance to coexist with broader forms of public historical consciousness. 

The tomb thus becomes a relational space in which genealogical identity, collective remembrance, 

emotional attachment, and historical interpretation are continually brought into contact. 

This dynamic can be understood through the concept of the materialization of memory, 

whereby collective memory is sustained not only through narratives but also through physical sites 

that can be visited, experienced, and socially interpreted. From Nora's (1989) perspective, Prince 

Diponegoro's tomb can be approached as a lieu de mémoire: a site in which memory becomes 

materially anchored and can be reactivated through practices of remembrance. Within the context of 

this study, the tomb functions as a meeting point between the genealogical memory maintained by 

descendants and the broader public memory constructed by the community. Its significance therefore 

lies not simply in preserving a material trace of the past, but in providing a social space through 

which the memory of Diponegoro's exile continues to be experienced, interpreted, and transmitted 

in contemporary Makassar. 

Intergenerational Transmission of Collective Memory among Descendants and Communities 

in Makassar City 

The intergenerational transmission of collective memory related to Prince Diponegoro in 

Makassar occurs through continuous interactions between descendants and the broader community. 

Descendants play an important role in preserving genealogical memory through family narratives, 

inherited historical knowledge, and values associated with Diponegoro's life and struggle. The 

community, meanwhile, contributes to extending this memory beyond the genealogical sphere by 

incorporating it into broader social and public forms of remembrance. Through these interconnected 

processes, memory is transmitted not merely as historical knowledge but also through values, 

symbols, social practices, and forms of identification that allow the significance of Diponegoro to 

remain present across generations. 

The findings reveal distinct yet complementary patterns of memory transmission between 

descendants and the community. Among descendants, transmission tends to occur within family-

based and genealogical contexts through oral storytelling, the preservation of genealogical narratives, 

and the transmission of historical values within the family. These practices emphasize continuity 

between generations and contribute to maintaining Diponegoro's memory as part of family identity. 

For older descendants in particular, such forms of remembrance carry strong emotional and symbolic 

significance because historical narratives are understood not simply as accounts of the past but as 

part of an inherited identity that should be preserved and transmitted. 

Within the broader community, collective memory is transmitted through more open and 

participatory forms of social engagement. Visits to historical sites, informal discussions, interactions 

around the tomb, and other commemorative or symbolic practices provide opportunities for 

individuals without genealogical connections to Diponegoro to participate in processes of 

remembrance. Through these activities, memories that originate partly within family and historical 

narratives enter a wider social sphere in which their meanings can be encountered and reinterpreted 

by different members of the community. The interaction between these patterns indicates two 

interconnected orientations of memory transmission: an internal-genealogical orientation, primarily 

maintained through descendants and family relationships, and an external-social orientation, through 
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which memory circulates within the broader community. Rather than functioning separately, these 

orientations intersect and contribute to the continuity of Diponegoro's collective memory in 

Makassar. 

Intergenerational differences further demonstrate that collective memory is not transmitted 

in an identical form from one generation to another. Among older descendants, memories of 

Diponegoro tend to be closely associated with genealogical continuity, family responsibility, and 

emotional attachment. Their relationship with the past is therefore strongly shaped by inherited 

narratives and the perceived responsibility to preserve them. Among adult descendants and 

community members, the meanings attached to Diponegoro's memory appear more contextual, 

connecting inherited historical narratives with educational, social, and contemporary concerns. For 

this group, Diponegoro's memory can function simultaneously as family heritage, national history, 

and a source of social and educational values. 

Among younger participants, the relationship with collective memory takes a different form. 

Their engagement does not necessarily demonstrate the same depth of genealogical or historical 

attachment found among older generations. Instead, their relationship with memory can emerge 

through formal education, digital representations, visual encounters with historical sites, and 

everyday social experiences surrounding places of remembrance. Importantly, this does not 

necessarily indicate the absence of emotional engagement. Rather, the findings suggest that younger 

participants may develop different forms of attachment to historical memory, shaped more strongly 

by contemporary modes of interaction and their immediate experiences with memory spaces. 

 

 

Figure 5. Interview with a Young Community Member Living near Prince Diponegoro's Tomb 

Source: Research documentation, 2026. 

 

This pattern is particularly visible in the involvement of younger community members living 

around Prince Diponegoro's tomb. Their engagement with the site is not always initiated by an 

explicit intention to learn about Diponegoro's history. Instead, familiarity with the tomb environment 

and positive relationships with people associated with the site can encourage repeated visits and 

everyday participation. One young participant explained:  

"I often come to this tomb because the person who cares for the tomb is kind and pleasant, so 

we feel comfortable coming. Sometimes, with friends or other children, we also help clean the 

tomb area when there are activities." (I-04, AR - Interview, 2026).  



The legacy of Diponegoro’s exile (1830–1855) … 

Rizal et al. 
243 

 

Harmoni Sosial: Jurnal Pendidikan IPS 

Vol. 13, No. 2, 2026, pp. 232-252 

This account illustrates how intergenerational memory transmission can occur through 

ordinary social relationships rather than exclusively through deliberate historical instruction. The 

participant's initial attachment to the site appears to be grounded in social familiarity, interpersonal 

comfort, and participation in everyday activities such as helping to maintain the tomb area. Through 

repeated engagement with the site, however, the young participant becomes socially connected to a 

space associated with Diponegoro's historical memory. The tomb therefore functions not only as a 

site of formal remembrance but also as an everyday social environment through which younger 

community members can gradually encounter and participate in practices associated with collective 

memory. 

This finding is important because it demonstrates that the continuity of collective memory 

does not necessarily require each generation to reproduce precisely the same forms of remembrance. 

Older generations may sustain memory primarily through genealogical narratives and inherited 

historical meanings, whereas younger generations may initially engage with the same memory 

through social relationships, spatial familiarity, educational experiences, or contemporary media. 

These differences represent a transformation in the mode of remembering rather than necessarily a 

disappearance of collective memory. Intergenerational transmission can therefore be understood as 

a dynamic process in which inherited narratives are selectively encountered, interpreted, and given 

new meanings according to the social experiences of each generation. 

From Halbwachs and Coser (1992) perspective, this process reflects the socially situated 

nature of collective memory. Memories are constructed and sustained within social frameworks, and 

these frameworks may change as relationships, environments, and forms of communication develop 

across generations. In the Makassar context, Prince Diponegoro's memory is consequently not 

transmitted as a fixed historical narrative. Instead, it is continually reconstructed through interactions 

among descendants, community members, younger generations, and the social spaces in which 

remembrance takes place. The sustainability of this collective memory therefore depends not only 

on preserving historical narratives but also on maintaining social relationships and memory spaces 

that enable successive generations to encounter, interpret, and recontextualize the significance of 

Diponegoro's exile within their own contemporary experiences. 

The Relationship between Descendants and the Community in Preserving Collective Memory 

The preservation of Prince Diponegoro's collective memory in Makassar is shaped by an 

interdependent relationship between his descendants and the broader community. Although these 

groups occupy different positions and engage with the past through different forms of historical 

attachment, both contribute to maintaining the continuity of Diponegoro's memory. Descendants 

primarily preserve genealogical memory through inherited narratives, family histories, and values 

associated with Diponegoro's historical legacy. Their genealogical proximity provides an important 

point of reference for maintaining the continuity and perceived authenticity of family-based 

narratives. The community, meanwhile, extends these memories beyond the genealogical sphere by 

incorporating them into broader forms of public remembrance, historical interpretation, and social 

interaction. 

For descendants, preserving Diponegoro's memory involves more than transmitting 

information about family history. It is also understood as a responsibility to maintain narratives and 

meanings inherited across generations. These narratives carry affective, symbolic, and ethical 

significance because they are closely connected to family identity and historical continuity. 

Consequently, descendants position themselves as custodians of genealogical memory whose role 

includes preserving inherited accounts while communicating their significance to a wider public. 

This position does not necessarily imply exclusive ownership of historical memory; rather, it reflects 

a particular responsibility derived from genealogical proximity to the historical figure being 

remembered. 

At the same time, descendants recognize that collective memory cannot remain confined to 

the family sphere if it is to retain broader social relevance. Their relationship with the community is 

therefore characterized by both openness and concern for the continuity of inherited narratives. 

Community engagement enables Diponegoro's memory to circulate beyond genealogical networks 
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and become part of a wider historical consciousness. However, descendants also emphasize the 

importance of preserving the contextual integrity of family narratives as they enter the public sphere. 

This position was articulated by one descendant: 

"We are not closed off from the community; in fact, we feel compelled to share these stories, but 

we also want the community to understand that there are parts of history whose authenticity 

must be preserved, because they are not just common stories, but family legacies with profound 

meaning." (I-02, SA - Interview, 2026) 

This account illustrates the dual position occupied by descendants in the preservation of 

collective memory. They seek to make inherited narratives accessible to the broader community 

while simultaneously maintaining what they understand as their historical and genealogical integrity. 

The relationship between descendants and the community can therefore be understood not simply in 

terms of one group transmitting memory and another receiving it, but as an ongoing interaction in 

which the boundaries between family memory and public memory are continually negotiated. 

From the community's perspective, Prince Diponegoro's memory has become part of 

Makassar's local historical consciousness despite the geographical origins of his armed resistance in 

Java. The Java War itself did not take place in Makassar, yet Diponegoro's exile and death in the city 

established a significant historical connection between his life trajectory and Makassar. This 

connection enables community members to interpret his presence as part of the city's historical 

landscape and to incorporate the narrative of his exile into broader understandings of local and 

national history. 

Community members therefore do not function merely as recipients of narratives maintained 

by descendants. Through visits to memory sites, historical discussions, commemorative practices, 

educational encounters, and everyday interactions surrounding the tomb and other historically 

associated spaces, the community participates in reproducing and contextualizing Diponegoro's 

memory. From this perspective, descendants remain an important source of genealogically 

transmitted narratives, while the broader meanings of those narratives are also shaped through public 

engagement and contemporary social experience. This understanding was reflected in the statement 

of one community participant: 

"We do know that his struggle was in Java, not in Makassar, but because he was exiled and died 

here, we feel that Makassar also has a part of his history." (I-05, KM - Interview, 2026) 

This statement demonstrates how a historical narrative originating outside Makassar can 

acquire local meaning through Diponegoro's experience of exile and death in the city. The participant 

does not relocate the Java War to Makassar; rather, the statement recognizes Makassar as part of 

Diponegoro's subsequent historical trajectory. In this way, the community contributes to expanding 

the spatial and social dimensions of his memory, connecting national history with local historical 

consciousness. 

The relationship between descendants and the community consequently reveals two 

interconnected forms of memory preservation. The first can be understood as genealogical memory, 

grounded primarily in family relationships, inherited narratives, and affective attachment. The 

second operates as public-social memory, in which Diponegoro's historical significance is 

encountered, interpreted, and reproduced within a wider social context. These forms of memory are 

neither entirely separate nor identical. They intersect through social relationships, historical 

narratives, commemorative practices, and material memory sites, producing a shared space in which 

different claims, experiences, and interpretations of the past can coexist. 

This intersection can be understood as a process of negotiating memory, in which 

genealogical proximity and public participation provide different but complementary bases for 

historical meaning. Descendants contribute inherited knowledge and family-based interpretations, 

while the community extends the social reach of memory through collective recognition and public 

engagement. Rather than producing a single fixed interpretation, this interaction enables 

Diponegoro's memory to remain socially active and responsive to changing contexts. The 

preservation of collective memory in Makassar therefore depends not only on the transmission of 
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historical narratives but also on the relationships through which those narratives are communicated, 

interpreted, and incorporated into contemporary social life. 

Theoretically, this finding is consistent with Halbwachs and Coser (1992) perspective that 

collective memory is constructed and sustained within social frameworks. In this study, descendants 

represent a genealogically grounded social framework through which family memory is transmitted, 

whereas the broader community provides a more public social framework in which that memory can 

circulate and acquire wider meanings. The interaction between these frameworks demonstrates that 

collective memory is neither exclusively private nor entirely public; rather, it develops through 

relationships among social groups that remember the same historical figure from different positions. 

This process can also be interpreted through Berger and Luckmann (1966) social 

construction perspective. The interaction between descendants and the community illustrates how 

historical meanings can be expressed, socially recognized, and subsequently incorporated into shared 

understandings of the past. Through repeated narratives, social practices, and interactions around 

historical sites, memories associated with Diponegoro become part of an intersubjective historical 

reality within Makassar. Nora's (1989) concept of lieux de mémoire further clarifies the role of 

material sites in this process. Places such as Prince Diponegoro's tomb and Fort Rotterdam provide 

physical settings in which genealogical and public forms of memory can encounter one another. 

Memory preservation, therefore, depends not only on inherited narratives but also on the social 

relationships and material spaces through which those narratives are continually encountered, 

negotiated, and reactivated. 

Digital Representation and the Transformation of Collective Memory Narratives among 

Younger Generations in Makassar City 

The findings indicate that the collective memory of Prince Diponegoro among younger 

generations in Makassar has been transformed by the growing role of digital media and contemporary 

communication practices. While older generations tend to encounter Diponegoro's memory through 

oral traditions, family narratives, pilgrimages, and direct interactions with descendants and 

community members, younger generations increasingly access this history through social media, 

short historical videos, visual documentation, heritage tourism content, and online information about 

Fort Rotterdam and Prince Diponegoro's tomb. Collective memory is therefore no longer transmitted 

exclusively through interpersonal and place-based practices but is increasingly mediated through 

digital spaces that make historical narratives more visual, accessible, and widely circulated. 

This transformation does not necessarily indicate the disappearance of historical memory. 

Rather, it reflects a shift in the ways younger generations encounter, interpret, and engage with the 

past. For some younger participants, Prince Diponegoro is initially encountered as a national 

historical figure or symbol of resistance through digital representations rather than through 

genealogically transmitted or emotionally embedded narratives. Digital media therefore creates a 

different point of entry into collective memory, one that is less dependent on direct transmission from 

older generations and more closely connected to contemporary visual and participatory media 

practices. 

This generational shift is also reflected in perceptions of Fort Rotterdam and Prince 

Diponegoro's tomb. Among older descendants and community members, the tomb is closely 

associated with genealogical continuity, remembrance, and spiritual and emotional attachment, 

whereas Fort Rotterdam represents the historical context of exile and colonial power. Younger 

participants, however, often encounter these sites initially through their public and digitally mediated 

representations. Fort Rotterdam may be recognized as a heritage tourism destination, a photographic 

space, or a historical landmark frequently represented on social media, while Prince Diponegoro's 

tomb may be encountered as a site of historical remembrance and symbolic respect. One young 

community informant explained: 

“I first learned about Diponegoro's exile from social media and content about Fort Rotterdam. 

Many friends came to take photos or create historical content. I believe Diponegoro's tomb is 

an important place to honor his struggle, although the current generation probably knows more 

about him from the internet than from their parents.” (I-09, DC – Interview, 2026) 
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This account illustrates how digital media has become an important intermediary between 

younger generations and historical memory. Rather than replacing physical memory sites, digital 

representations may introduce these sites to younger audiences and shape their initial interpretations 

before direct engagement occurs. The transformation can therefore be understood less as a simple 

movement from “sacred” to “non-sacred” memory and more as a transition toward increasingly 

mediated, visual, and publicly circulated forms of remembrance. 

Institutional initiatives further demonstrate how collective memory is being adapted to 

contemporary forms of public engagement. One example is the collaboration between the 

Yogyakarta Special Region Cultural Office and the Makassar City Government in organizing the 

temporary exhibition Jejak Pangeran Diponegoro: Sulawesi (Selarong hingga Sulawesi). The 

exhibition sought to connect historical narratives associated with Yogyakarta and Makassar through 

Diponegoro's struggle and subsequent exile, thereby situating Makassar within the broader trajectory 

of his life. Organized in connection with International Museum Day and Makassar City Culture Day 

in 2022, the exhibition also illustrates how museums and local governments can function as active 

mediators of collective memory rather than merely as custodians of historical objects. Through visual 

displays, public exhibitions, and educational engagement, historical narratives can be 

recontextualized in forms that are more accessible to contemporary audiences, particularly younger 

generations. 

 

Figure 6. Interinstitutional Collaboration in Preserving the Collective Memory of Prince 

Diponegoro in Makassar 

Source: Makassar City Museum Archives, 2026 

 

The findings further reveal that digital media has a dual role in the continuity and 

transformation of collective memory. On the one hand, digital platforms broaden access to historical 

information and allow narratives of Diponegoro's exile to circulate beyond family networks, 

historical institutions, and physical memory sites. Social media platforms such as Instagram, TikTok, 

and YouTube provide younger audiences with visual and concise forms of historical content that 

correspond with their everyday communication practices. In this sense, digital media expands 

opportunities for historical narratives to remain visible and socially relevant within contemporary 

communication environments. 
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Figure 7. Social Media as a Digital Representation of Collective Memory Among Younger 

Generations 

Source: Social Media Documentation Study—Instagram, 2026 

 

On the other hand, digitally mediated memory may alter the depth, form, and context through 

which historical narratives are encountered. Narratives traditionally transmitted through extended 

family stories, pilgrimage practices, and interpersonal encounters may contain emotional, moral, 

spiritual, and genealogical meanings that are difficult to reproduce fully in short-form digital content. 

When these narratives circulate through photographs, short videos, captions, and fragmented 

historical information, certain dimensions of memory may become condensed or selectively 

emphasized. Digitalization should therefore not be interpreted simply as either strengthening or 

weakening collective memory; instead, it changes the conditions under which memory is produced, 

circulated, and interpreted. 

Importantly, digital engagement can also stimulate subsequent encounters with physical 

memory sites. One younger informant described how exposure to online content generated curiosity 

about the historical significance of Fort Rotterdam: 

“Initially, I only knew Fort Rotterdam as a Dutch colonial relic and part of Makassar's history. 

But after seeing content on social media, I learned that the site was also connected to the exile 

of Prince Diponegoro. That piqued my curiosity, and I ultimately visited Fort Rotterdam to 

experience its history firsthand.” (I-07, AZ – Interview, 2026). 

This experience demonstrates that digital and material forms of memory do not necessarily 

operate in opposition. Digital representation can function as an entry point that encourages physical 

engagement with historical sites, while visits to those sites can subsequently deepen, modify, or 

contextualize knowledge first acquired online. The relationship between digital representation and 

physical memory sites is therefore reciprocal: digital media can direct attention toward material 

heritage, while encounters with material heritage can provide experiential depth to digitally acquired 

historical knowledge. 

This interaction suggests the emergence of what may be described as a hybrid form of 

collective memory, in which physical sites, interpersonal narratives, institutional practices, and 

digital representations operate simultaneously. Fort Rotterdam and Prince Diponegoro's tomb 

continue to function as lieux de mémoire in Nora's (1989) sense because they provide material 

anchors through which historical memory can be encountered and reactivated. However, their 

meanings increasingly circulate beyond their physical locations through photographs, videos, social 

media posts, online discussions, and other forms of digital representation. The contemporary life of 

these memory sites therefore extends into digital environments, where their meanings are reproduced 

and potentially reinterpreted by audiences who may not have initially encountered them through 

direct physical experience. 
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Rather than describing this process as the disappearance of sacred memory, the findings 

suggest a reconfiguration of how sacredness and historical significance are mediated. Younger 

generations may engage with memory sites through practices such as photography, content creation, 

social media sharing, and heritage tourism, but these practices can coexist with respect, historical 

curiosity, and subsequent forms of reflection. In this sense, what might be termed digitally mediated 

sacredness reflects the extension of historically significant spaces into contemporary communication 

practices. This interpretation extends Nora's (1989) concept of lieux de mémoire by demonstrating 

how material sites of memory can acquire an additional digital dimension through their circulation 

and reinterpretation in mediated environments. 

The findings can also be understood through Olick's (1999) conceptualization of collective 

memory as a social and cultural process that is continuously produced and reproduced through 

narratives, symbols, institutions, and practices. From this perspective, collective memory cannot be 

reduced to the aggregation of individual recollections; it is also embedded in cultural forms and social 

mechanisms through which societies represent the past. The digital circulation of narratives 

surrounding Prince Diponegoro, Fort Rotterdam, and the tomb therefore represents a contemporary 

mechanism through which collective memory is reproduced and transformed. Digital media does not 

simply transmit an unchanged historical narrative to younger generations; it participates in reshaping 

the forms, contexts, and meanings through which that narrative becomes socially available. 

Taken together, these findings demonstrate that the contemporary collective memory of 

Prince Diponegoro in Makassar is increasingly characterized by an interaction between material 

memory and digital representation. Fort Rotterdam and the tomb remain important physical anchors 

of remembrance, while digital media expands their visibility, accessibility, and interpretive reach 

among younger generations. The resulting form of memory is neither exclusively oral nor exclusively 

digital, neither entirely sacred nor merely informational. Rather, it constitutes a hybrid and evolving 

memory ecology in which historical sites, social relationships, institutional initiatives, and digital 

practices interact in sustaining and transforming the meaning of Diponegoro's exile in contemporary 

Makassar. 

CONCLUSION 

This study concludes that the contemporary collective memory of Prince Diponegoro’s exile 

(1830–1855) in Makassar is a dynamic social process continuously constructed through interactions 

among descendants, local communities, historical sites, and contemporary forms of representation. 

Prince Diponegoro’s tomb and Fort Rotterdam function as interconnected lieux de mémoire that 

materialize different but complementary dimensions of memory: the tomb primarily embodies 

genealogical, spiritual, and affective meanings, while Fort Rotterdam represents the historical 

experience of exile, colonial power, and public memory. Intergenerational transmission further 

demonstrates that memory is not reproduced identically across generations. Older generations tend 

to maintain genealogical and emotional attachments, adults contextualize inherited memory within 

broader social and educational meanings, while younger generations increasingly encounter and 

reinterpret Diponegoro’s memory through digital media and contemporary social practices. The 

relationship between descendants and the community is therefore dialogical and interdependent, 

connecting genealogical memory with broader public remembrance. 

Theoretically, these findings extend Nora’s concept of lieux de mémoire by showing that 

material memory sites in a contemporary postcolonial context are not static repositories of the past 

but interact with social relationships and digital representations to produce a hybrid form of collective 

memory. Digital media does not replace physical memory sites; rather, it expands the ways historical 

memory is accessed, circulated, and reinterpreted, particularly among younger generations. 

Practically, the findings highlight the importance of integrating heritage sites, community 

participation, and digital media in history education and cultural heritage preservation. However, this 

study is limited to the social and geographical context of Makassar. Future research could compare 

collective memory across locations associated with Diponegoro, particularly Makassar and 

Yogyakarta, or further examine how digital culture transforms historical memory among younger 

generations. 



The legacy of Diponegoro’s exile (1830–1855) … 

Rizal et al. 
249 

 

Harmoni Sosial: Jurnal Pendidikan IPS 

Vol. 13, No. 2, 2026, pp. 232-252 

REFERENCES 

Abbas, N. (2005). Benteng Rotterdam berdasarkan kajian perkembangan benteng kolonial di 

Indonesia. Berkala Arkeologi, 25(1), 46–52. https://doi.org/10.30883/jba.v25i1.909 

Ardiana, K. S., Alfaro, M. K., Anggara, P., Insan, S. J., & Kurniati, P. (2024). Representasi 

Kunjungan museum monumen perjuangan rakyat Jawa Barat dalam meningkatkan nilai 

nasionalisme mahasiswa Institut Pendidikan Indonesia. Journal of Contemporary Issues in 

Primary Education, 2(2), 150–154. https://doi.org/10.61476/ek9vbd95 

Assmann, J. (2011). Cultural memory and early civilization. Cambridge University Press. 

https://doi.org/10.1017/CBO9780511996306 

Berger, P. L., & Luckmann, T. (1966). The social construction of reality: A treatise in the sociology 

of knowledge. Penguin Books. https://amstudugm.files.wordpress.com/2011/04/social-

construction-of-reality.pdf 

Bizawie, Z. M. (2020). Diponegoro and the Ulama Nusantara Network. The International Journal of 

Pegon : Islam Nusantara Civilization, 3(02), 193–223. 

https://doi.org/10.51925/inc.v3i02.26 

Carey, P. (2018). Revolutionary Europe and the destruction of Java’s Old Order, 1808–1830. 

Historia: Jurnal Pendidik Dan Peneliti Sejarah, 12(2), 296. 

https://doi.org/10.17509/historia.v12i2.12107 

Carey, P. B. R. (2022). Outsider insiders. Bijdragen Tot de Taal-, Land- En Volkenkunde / Journal 

of the Humanities and Social Sciences of Southeast Asia, 178(4), 440–476. 

https://doi.org/10.1163/22134379-bja10045 

Chandra, P. (2013). Fort Rotterdam: Wisata sejarah Makassar yang Hampir kehilangan nilai 

sejarah. Makassar: Artikel pribadi. 

https://www.academia.edu/download/41435571/Chandra__Peniel_-

_Fort_Rotterdam_Wisata_Sejarah_Makassar_yang_Hampir_Kehilangan_Nilai_Sejarah.pd

f 

Christian, P. J. (2012). History, memory & conflict: The collective memory of Maurice Halbwachs. 

City. https://www.researchgate.net/profile/Patrick-

Christian/publication/265379898_History_Memory_Conflict_the_collective_memory_of_

Maurice_Halbwachs/links/540b0b760cf2f2b29a2ce1fb/History-Memory-Conflict-the-

collective-memory-of-Maurice-Halbwachs.pdf 

Creswell, J. W., & Creswell, J. D. (2018). Research design: Qualitative, quantitative, and mixed 

methods approaches (5th ed.). SAGE Publication. 

https://spada.uns.ac.id/pluginfile.php/510378/mod_resource/content/1/creswell.pdf 

Danugroho, A. (2020). Eksistensi tradisi masyarakat Samin Kabupaten Bojonegoro di era modern. 

SINDANG: Jurnal Pendidikan Sejarah Dan Kajian Sejarah, 2(1), 1–7. 

https://doi.org/10.31540/sindang.v2i1.289 

Dari, W., Pramudawardhani, I., & Andriyanto, A. (2022). Perjuangan dan kegigihan Nyai Ageng 

Serang dalam Perang Diponegoro Tahun 1825-1830. Keraton: Journal of History Education 

and Culture, 3(2), 85. https://doi.org/10.32585/keraton.v3i2.2692 

Donahue, S. (2024). Collective procedural memory. Philosophical Studies, 181(2–3), 397–417. 

https://doi.org/10.1007/s11098-023-02091-6 

Haas, V., Eskinazi, R. H., & Jodelet, D. (2025). Collective memory and social representations. 

Current Opinion in Psychology, 66, 102123. https://doi.org/10.1016/j.copsyc.2025.102123 

Halbwachs, M., & Coser, L. A. (1992). On collective memory. University of Chicago Press. 

https://doi.org/10.7208/chicago/9780226774497.001.0001 

https://doi.org/10.30883/jba.v25i1.909
https://doi.org/10.61476/ek9vbd95
https://doi.org/10.1017/CBO9780511996306
https://amstudugm.files.wordpress.com/2011/04/social-construction-of-reality.pdf
https://amstudugm.files.wordpress.com/2011/04/social-construction-of-reality.pdf
https://doi.org/10.51925/inc.v3i02.26
https://doi.org/10.17509/historia.v12i2.12107
https://doi.org/10.1163/22134379-bja10045
https://www.academia.edu/download/41435571/Chandra__Peniel_-_Fort_Rotterdam_Wisata_Sejarah_Makassar_yang_Hampir_Kehilangan_Nilai_Sejarah.pdf
https://www.academia.edu/download/41435571/Chandra__Peniel_-_Fort_Rotterdam_Wisata_Sejarah_Makassar_yang_Hampir_Kehilangan_Nilai_Sejarah.pdf
https://www.academia.edu/download/41435571/Chandra__Peniel_-_Fort_Rotterdam_Wisata_Sejarah_Makassar_yang_Hampir_Kehilangan_Nilai_Sejarah.pdf
https://www.researchgate.net/profile/Patrick-Christian/publication/265379898_History_Memory_Conflict_the_collective_memory_of_Maurice_Halbwachs/links/540b0b760cf2f2b29a2ce1fb/History-Memory-Conflict-the-collective-memory-of-Maurice-Halbwachs.pdf
https://www.researchgate.net/profile/Patrick-Christian/publication/265379898_History_Memory_Conflict_the_collective_memory_of_Maurice_Halbwachs/links/540b0b760cf2f2b29a2ce1fb/History-Memory-Conflict-the-collective-memory-of-Maurice-Halbwachs.pdf
https://www.researchgate.net/profile/Patrick-Christian/publication/265379898_History_Memory_Conflict_the_collective_memory_of_Maurice_Halbwachs/links/540b0b760cf2f2b29a2ce1fb/History-Memory-Conflict-the-collective-memory-of-Maurice-Halbwachs.pdf
https://www.researchgate.net/profile/Patrick-Christian/publication/265379898_History_Memory_Conflict_the_collective_memory_of_Maurice_Halbwachs/links/540b0b760cf2f2b29a2ce1fb/History-Memory-Conflict-the-collective-memory-of-Maurice-Halbwachs.pdf
https://spada.uns.ac.id/pluginfile.php/510378/mod_resource/content/1/creswell.pdf
https://doi.org/10.31540/sindang.v2i1.289
https://doi.org/10.32585/keraton.v3i2.2692
https://doi.org/10.1007/s11098-023-02091-6
https://doi.org/10.1016/j.copsyc.2025.102123
https://doi.org/10.7208/chicago/9780226774497.001.0001


250 - Harmoni Sosial: Jurnal Pendidikan IPS 

  

Vol. 13, No. 2, 2026, pp. 232-252 

Hebel, U. J. (2008). Sites of memory in U.S.-American histories and cultures. In Cultural Memory 

Studies (pp. 47–60). Walter de Gruyter. https://doi.org/10.1515/9783110207262.1.47 

Heersmink, R. (2023). Materialised identities: Cultural identity, collective memory, and artifacts. 

Review of Philosophy and Psychology, 14(1), 249–265. https://doi.org/10.1007/s13164-021-

00570-5 

Hirst, W., Yamashiro, J. K., & Coman, A. (2018). Collective memory from a psychological 

perspective. Trends in Cognitive Sciences, 22(8), 737. 

https://doi.org/10.1016/j.tics.2018.06.001 

Ibdalsyah, I., Rosyadi, A. R., Taqwa, H., Rahmadhony, A., & Hartono, R. (2025). Prince 

Diponegoro’s Islamic Da’wah: Islamization and Jihad from Selarong Cave to the Java War 

in Yogyakarta. Journal of Posthumanism, 5(1). https://doi.org/10.63332/joph.v5i1.581 

Igarashi, N., Okada, Y., Sayama, H., & Sano, Y. (2022). A two-phase model of collective memory 

decay with a dynamical switching point. Scientific Reports, 12(1), 21484. 

https://doi.org/10.1038/s41598-022-25840-9 

Isnaeniah, R. W., Sulistyadi, E., & Prasetyo, H. (2024). The war of Diponegoro: Causes, strategies, 

and impact on Indonesian politics, socio-Culture, and economy. Jurnal Multidisiplin 

Madani, 4(1), 186–192. https://doi.org/10.55927/mudima.v4i1.7780 

Jumardi, J., & Suswandari, S. (2018). Situs benteng fort Rotterdam sebagai sumber belajar dan 

destinasi pariwisata kota Makassar : Tinjauan fisik arsitektur dan kesejarahan. Jurnal 

Candrasangkala Pendidikan Sejarah, 4(2), 134. 

https://doi.org/10.30870/candrasangkala.v4i2.4529 

Kończal, K. (2012). Les lieux de mémoire/realms of memory: The unparalleled career of a research 

concept. Acta Poloniae Historica, 106, 5–30. https://doi.org/10.12775/APH.2012.106.01 

Laikhuram, P. (2023). Collective memory: Metaphor or real? Integrative Psychological and 

Behavioral Science, 57(1), 189–204. https://doi.org/10.1007/s12124-022-09683-7 

Lattu, I. Y. M. (2019). Orality and ritual in collective memory: A theoretical discussion. Jurnal 

Pemikiran Sosiologi, 6(2), 94. https://doi.org/10.22146/jps.v6i2.51580 

Lestari, D. T., & Parihala, Y. (2020). Merawat damai antar umat beragama melalui memori kolektif 

dan identitas kultural masyarakat Maluku. Hanifiya: Jurnal Studi Agama-Agama, 3(1), 43–

54. https://doi.org/10.15575/hanifiya.v3i1.8697 

Lim, W. M. (2025). What is qualitative research? An overview and guidelines. Australasian 

Marketing Journal, 33(2), 199–229. https://doi.org/10.1177/14413582241264619 

Lukman, C. C., & Hartanti, M. (2022). The phenomenon of mimicry and collective memory in Dutch 

East Indies soldier batik motifs. MOZAIK HUMANIORA, 22(1), 15–29. 

https://doi.org/10.20473/mozaik.v22i1.32665 

Miles, M. B., Huberman, A. M., & Saldana, J. (2014). Qualitative data analysis. SAGE Publication. 

Mussatayeva, F., & Yermagambetova, K. S. (2022). The concept of “places of memory” by Pierre 

Nora: Practices of commemoration. Journal of Philosophy, Culture and Political Science, 

80(2). https://doi.org/10.26577/jpcp.2022.v80.i2.09 

Nadjamuddin, A. N. S. M. N. (2024). Eksistensi bangunan dan tempat bersejarah di perkotaan: 

Heritage dan situs-situs memori kolektif di Makassar hingga awal 2020-an. Indonesian 

Journal of History and Islamic Civilization (IJHIC), 1(2), 117–148. 

https://doi.org/10.35719/ijhic.v1i2.15 

Nora, P. (1989). Between memory and history: Les lieux de memoire. Representations, 26(1), 7–24. 

https://doi.org/10.1525/rep.1989.26.1.99p0274v 

https://doi.org/10.1515/9783110207262.1.47
https://doi.org/10.1007/s13164-021-00570-5
https://doi.org/10.1007/s13164-021-00570-5
https://doi.org/10.1016/j.tics.2018.06.001
https://doi.org/10.63332/joph.v5i1.581
https://doi.org/10.1038/s41598-022-25840-9
https://doi.org/10.55927/mudima.v4i1.7780
https://doi.org/10.30870/candrasangkala.v4i2.4529
https://doi.org/10.12775/APH.2012.106.01
https://doi.org/10.1007/s12124-022-09683-7
https://doi.org/10.22146/jps.v6i2.51580
https://doi.org/10.15575/hanifiya.v3i1.8697
https://doi.org/10.1177/14413582241264619
https://doi.org/10.20473/mozaik.v22i1.32665
https://doi.org/10.26577/jpcp.2022.v80.i2.09
https://doi.org/10.35719/ijhic.v1i2.15
https://doi.org/10.1525/rep.1989.26.1.99p0274v


The legacy of Diponegoro’s exile (1830–1855) … 

Rizal et al. 
251 

 

Harmoni Sosial: Jurnal Pendidikan IPS 

Vol. 13, No. 2, 2026, pp. 232-252 

Nosova, H. (2021). Pierre Nora’s concept of contrasting memory and history. International Journal 

of Philosophy, 9(4), 216. https://doi.org/10.11648/j.ijp.20210904.16 

Nukman, N., & Ayundasari, L. (2021). Strategi Diponegoro dalam menggerakkan semangat jihad 

masyarakat Islam di Jawa. Jurnal Integrasi Dan Harmoni Inovatif Ilmu-Ilmu Sosial, 1(3), 

368–378. https://doi.org/10.17977/um063v1i3p368-378 

Olick, J. K. (1999). Collective memory: The two cultures. Sociological Theory, 17(3), 333–348. 

https://doi.org/10.1111/0735-2751.00083 

Orianne, J.-F., & Eustache, F. (2023). Collective memory: Between individual systems of 

consciousness and social systems. Frontiers in Psychology, 14, 1238272. 

https://doi.org/10.3389/fpsyg.2023.1238272 

Rahmadani, N. (2025). Studi memori kolektif: Perang paderi di Nagari Matua Hilia. Khazanah: 

Jurnal Sejarah Dan Kebudayaan Islam, 15(1), 74–87. 

https://www.rjfahuinib.org/index.php/khazanah/article/view/1886 

Rahman, A., Ibrahim, H., Prasetyo, O., Usman, U., & Riyani, M. (2024). History and national 

integration: A study of collective memory of Tamiang Monuments in Medan 1894. 

Indonesian Historical Studies, 8(2), 189–202. https://doi.org/10.14710/ihis.v8i2.20001 

Rizal, M. (2026). Ritual Ma’nene’: Representasi penghormatan leluhur dan tradisi perawatan jenazah 

dalam kebudayaan Suku Toraja. Journal of Literature Review, 2(1), 231–245. 

https://doi.org/10.63822/ath7zj33 

Rizal, M., Bure, L. M., Muhammad, N., Sarkia, S., Idang, S. W. H., & Arfan, A. (2022). Hakikat 

nilai budaya Rambu Solo’sebagai pemersatu masyarakat Suku Toraja. LaGeografia, 20(3), 

346. https://doi.org/10.35580/lageografia.v20i3.34262 

Rizal, M., & Qaiyimah, D. (2025). The influence of the role of irrigated rice farmer groups on the 

level of family welfare in Sidomukti Village, Bone-Bone District, North Luwu Regency. 

JURNAL GEOGRAFI Geografi Dan Pengajarannya, 23(1), 239–258. 

https://doi.org/10.26740/jggp.v23n1.p239-258 

Rukmi, I. P., & Midhio, I. W. (2024). Refleksi strategis kepemimpinan Pangeran Diponegoro dalam 

Perang Jawa Tahun 1825-1830 dalam penguatan fundamental strategi perang rakyat semesta 

Indonesia. JURNAL ELEKTROSISTA, 11(2), 242–253. 

https://doi.org/10.63824/jtep.v11i2.198 

Srikandi, C. N. (2019). Konstruksi ingatan budaya dan identitas pahlawan nasional dalam karya 

sastra sebagai budaya material (The construction of cultural memory and identity of national 

heroes in literary works as material culture). Sirok Bastra, 7(2). 

https://doi.org/10.37671/sb.v7i2.184 

Steenbrink, K., Steenbrink, J., & Jansen, H. (2006). Dutch colonialism and Indonesian Islam. 

BRILL. https://doi.org/10.1163/9789004500990 

Subekti, A., & Hendriyanto, H. (2021). Analisis memori kolektif sesepuh tentang Bung Karno di 

Blitar. Media Pustakawan, 28(3), 165–179. https://doi.org/10.37014/medpus.v28i3.1214 

Sudardi, B., & Istadiyantha, I. (2019). The Prince of Diponegoro: The knight of the Javanese War, 

his profile of the spirit and struggle against the invaders. International Journal of 

Multicultural and Multireligious Understanding, 6(5), 486. 

https://doi.org/10.18415/ijmmu.v6i5.1102 

Susanti, T., Khoiriyah, W., Larasati, M., & Supriyati, S. (2020). Akar sebagai aplikasi perintis 

preservasi memori sosial masyarakat. Diplomatika: Jurnal Kearsipan Terapan, 4(1), 39–48. 

https://doi.org/10.22146/diplomatika.61054 

https://doi.org/10.11648/j.ijp.20210904.16
https://doi.org/10.17977/um063v1i3p368-378
https://doi.org/10.3389/fpsyg.2023.1238272
https://www.rjfahuinib.org/index.php/khazanah/article/view/1886
https://doi.org/10.14710/ihis.v8i2.20001
https://doi.org/10.63822/ath7zj33
https://doi.org/10.35580/lageografia.v20i3.34262
https://doi.org/10.26740/jggp.v23n1.p239-258
https://doi.org/10.63824/jtep.v11i2.198
https://doi.org/10.37671/sb.v7i2.184
https://doi.org/10.1163/9789004500990
https://doi.org/10.37014/medpus.v28i3.1214
https://doi.org/10.18415/ijmmu.v6i5.1102
https://doi.org/10.22146/diplomatika.61054


252 - Harmoni Sosial: Jurnal Pendidikan IPS 

  

Vol. 13, No. 2, 2026, pp. 232-252 

Sya’adah, N. A., & Wahyudi, W. R. (2024). Lanskap permukiman tradisional masyarakat Kerinci 

dalam kajian memori kolektif. Satwika: Kajian Ilmu Budaya Dan Perubahan Sosial, 8(1), 

199–209. https://ejournal.umm.ac.id/index.php/JICC/article/view/31951 

Wasino, W. (2013). Indonesia: From pluralism to multiculturalism. Paramita, 23(2), 148–155. 

https://journal.unnes.ac.id/nju/paramita/article/view/2665 

Wasino, W., Hartatik, E. S., & Shintasiiwi, F. A. (2021). Wong cilik in Javanese history and culture, 

Indonesia. KEMANUSIAAN The Asian Journal of Humanities, 28(2), 31–51. 

https://doi.org/10.21315/kajh2021.28.2.2 

Wasino, W., Kurniawan, E., & Shintasiwi, F. (2019). Religious radicalism prevention model through 

multicultural dialog in Pancasila and civic education lectures. Proceedings of the 2nd 

International Conference on Social Sciences and Interdisciplinary Studies (Formerly 

ICCSSIS), ICCSIS 2019, 24-25 October 2019, Medan, North Sumatera, Indonesia. 

https://doi.org/10.4108/eai.24-10-2019.2290571 

Wattimena, R. A. A. (2009). Indonesia, nasionalisme, dan ingatan kolektif: Mengembangkan 

Nasionalisme Indonesia melalui penegasan ingatan kolektif. Melintas, 25(2), 227–257. 

https://journal.unpar.ac.id/index.php/melintas/article/view/927 

 

 

 

https://ejournal.umm.ac.id/index.php/JICC/article/view/31951
https://journal.unnes.ac.id/nju/paramita/article/view/2665
https://doi.org/10.21315/kajh2021.28.2.2
https://doi.org/10.4108/eai.24-10-2019.2290571
https://journal.unpar.ac.id/index.php/melintas/article/view/927

